In this article, I explore the role that the purification rites attested in some of the sectarian Dead Sea Scrolls played in identity construction. Ritual ablutions communicated "canonical" messages to initiates about some of the group's foundational beliefs, including the worthlessness of humanity, the gift of divine election, and the sharp boundary between insiders and outsiders. These messages were channeled through the emotions that the sect associated with ritual ablutions: shame, disgust, and grief with the ritual actor's former state of impurity, joy and honor upon receiving the undeserved divine gift of purity, love for other pure insiders, and hate for all impure outsiders. By evoking emotions-"embodied thoughts"-that reflect core sectarian values, the embodied ritual became a vehicle through which the sectarian "emotional regime" transformed the ritual actor into the embodiment of the sectarian worldview.
Introduction
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During the course of ritual ablutions, the sectarian was to view himself as characterized by certain emotional dispositions. 6 This self-perception was part of the rite's "self-referential" message, a form of ritual communication which, according to ritual theorist Roy Rappaport, transmits information about the participant's "current physical, psychic or social states." 7 These messages clarify whether the ritual actor defines his current state as, e.g., man, warrior, king, subject, or penitent-or, in the case of the Yah ad's ablutions, a member of an exclusive group. 8 a miqveh, but the evidence suggests that they observed this ritual on a regular basis. Josephus (J.W., 2.129) reports that the Essenes would wash themselves before each meal, a practice which might be implied in 1QS 5:13. That text speaks of the need to distance non-initiates from the community's miqvaᵓot in order that outsiders not gain access to the community's pure food, suggesting that "members of the sect who were allowed to touch the tohorah routinely took ablutions before doing so" (M. In addition, the purification liturgies, 4Q284, 414, and 512, have headings that refer to regular dates, especially festivals, suggesting that ablutions were routinely practiced then. 6 In the absence of first-person accounts, we cannot know how sectarians actually experienced ritual ablutions. The sectarian texts that refer to the practice, however, outline the ideal experience of, and outlook on, the rite. My use of the masculine pronoun throughout this article reflects the scholarly view that the Yah ad comprised a group of celibate men. For a survey of the issue and discussion of the possibility that the sect also included women, see Tal of the covenantal community. Within the sectarian emotional regime, these grand themes were to evoke specific emotions in the sectarian, including shame, disgust, grief, joy, honor, love, and hate. The self-referential act of ablution thus taught the ritual actor that his identity as a sectarian required specific emotional responses to the core sectarian beliefs that were communicated through the ritual. 12 By internalizing the ritual's canonical messages, the sectarian participant learned to feel shame, disgust, and grief at his depraved state, joy and honor at his undeserved redemption, love for other group members, and hate for all outsiders.
I will primarily confine my discussion to three texts, drawn from 1QS, 1QH a , and the socalled "Purification Liturgies," that delineate the canonical and self-referential messages of ablutions and illustrate the place of emotion in the practice of those rites. 13 As we will see in section two, that ritual concretized the fact that God had purified the participant and elected him to join the covenant. Without the element of divine purification, I will show in section three, humans could not transcend their fundamental impurity simply by immersing in a bath full of water, a fact that moves the speaker in the Hodayot to feelings of shame, disgust, and grief. Yet, as will become clear in section four, the ablutions were not a private rite. The ritual actor's passage from impure to pure marked his transition from one social state to another as he joined a collective body of purified individuals, inspiring declarations of joy and honor in various sources. Aided by canonical messages about divine purification, human impurity, and the sect's glorious purity, ablutions became a self-referential ritual through which the participant defined himself as a pure member of the divinely elected group. Those messages elicited a spectrum of emotional responses that represent embodied reflections on the relationship between the individual, sect, and God.
Since the self-referential message of the ritual was dependent upon its canonical messages, the sources that I analyze in section five assert that a failure to affirm those canonical messages excluded the ritual actor from acquiring the status of a pure member of the covenant.
Purification rites therefore only proved efficacious for those who joined in the annual covenant renewal ceremony, a ritual whose canonical messages also centered upon themes of covenant, election, and insider status. In focusing on those themes, both practices were ritual expressions of the group's love of insiders and hate of outsiders, and, as such, one could only join one's fellow sectarians in a state of purity if one also joined them in pledging undying hatred of outsiders.
Ritual ablutions communicated the following canonical message: sectarian purification rites enabled the ritual actor to take his place as part of the pure, exalted community. However, because humans are inescapably impure, God must intervene in order to ensure the success of the ritual and facilitate the participant's entrance into the sect. That canonical message served to elicit from the participant specific emotions which would become constitutive of his sectarian identity. Ritual thus became the embodied context in which a sectarian would cultivate the "embodied thoughts" that governed his relations with God, his sectarian brothers, and humankind, aiding in the acquisition and reinforcement of his sectarian consciousness.
Ritual Ablutions and Divine Purification
According to a central piece of its canonical message, ritual ablutions were part of a broader process of purification initiated by God. The following passage in the Hodayot articulates well the connection between the purification rite and the act of divine purification:
(13) For the sake of your glory you have purified ‫)טהרתה(‬ a mortal from sin, so that he may sanctify himself ‫)להתקדש(‬ (14) for you. (1QH a 19:13-14) 14 The speaker in this passage acknowledges God's instrumental role in enabling him to become pure. 15 God purified him so that he might in turn successfully purify himself, ‫,להתקדש‬ the reflexive form of ‫ק‬ . ‫ד‬ . ‫ש‬ which typically refers to ritual immersion in the Scrolls. 16 Ritual immersion is only efficacious for those who have already been purified by the divine spirit.
According to the Hodayot, ritual ablutions do not create a pure sectarian so much as reflect the 
Human Impurity, Ritual Ablutions, and Emotion
A corollary of the above texts is that, absent divine purification, the act of ablution cannot purify the ritual actor. Humans are inescapably impure and cannot transcend that state without divine assistance. The above hodayah makes this point especially clear: As lowly dust and vessels of clay, humans lack the capacity to become pure. In even starker terms, the speaker subsequently describes himself as a "corpse-infesting maggot" (1QH a 19:15).
His moral impurity reflects his depraved, physical existence, which inevitably leads him to sin.
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Because humans are inescapably impure, only God can enable them to achieve a pure state. The speaker's own ritual ablutions were only successful because God allowed him to "sanctify himself for you from all impure abominations and from faithless guilt." In expressing this canonical message, the purification rite both symbolizes and concretizes the transformation from one's carnal and sinful state.
The relationship between divine purification and humanity's impurity emerges from the hymn at the end of 1QS. Humanity is an "assembly of flesh" ‫בשר(‬ ‫)סוד‬ (1QS 11:7), an "assembly of unfaithful flesh" ‫עול(‬ ‫בשר‬ ‫)סוד‬ (1QS 11:9), and an "assembly of worms" ‫רמה(‬ ‫)סוד‬ (1QS 11:10).
The speaker's missteps are "sin(s) of the flesh" ‫בשר(‬ ‫)עוון‬ (1QS 11:12). Accordingly, he calls upon God to "cleanse me from the uncleanness of the human being ‫אנוש(‬ ‫מנדת‬ ‫)יטהרני‬ and from the sin of the sons of man ‫אדם(‬ ‫בני‬ ‫")חטאת‬ (1QS 11:14-15). As in the hodayah above, this passage juxtaposes the speaker's fleshly existence and his moral impurity, suggesting that the latter is an The speaker's awareness that he cannot purify himself induces in him grief that borders on despair. He experiences this grief in his body: it "entered my heart and … penetrated my bones," leading him to "utter an agonized moan and a groan." The knowledge that he received as part of his election leads to this embodied thought of hopelessness.
The speaker in the hodayah translates the canonical message of ritual ablutions-that, absent divine intervention, humans are essentially impure-into emotional terms. He managed to "sanctify himself," but that very fact inspires in him feelings of shame, disgust, and grief.
Because emotions are embodied thoughts, a shift in the sectarian's emotions will affect his thought patterns. The sectarian emotional regime thus uses ritual as an occasion for communicating the group's foundational beliefs and seeks to ensure the impact of that instruction by appealing to the sectarian's emotional outlook. Shame, disgust, and grief would now become elements of the sectarian's emotional repertoire, and the beliefs that those emotions represent would embed themselves in his worldview.
Ritual Ablutions as the Pathway to a Pure Community
Ritual ablutions did not only inspire negative emotions, however. The ritual's canonical message channels a perspective on the community as an exalted group of pure individuals. Ritual ablutions do not simply enable the ritual actor to transcend his fleshly state, but, in addition, they afford him entrance into a pure and holy society. The continuation of the above hodayah describes this canonical message in the following terms:
(13) For the sake of your glory you have purified ‫)טהרתה(‬ a mortal from sin, so that he may sanctify himself ‫)להתקדש(‬ (14) for you … so that he might be united with the children of your truth and in the lot with (15) your holy ones ( ‫גורל‬ ‫עם‬ ‫קדושיכה‬ ) … (16) and so that he may take (his) place before you with the everlasting host and the [eternal] spirit [s] , and so that he may be renewed together with all that i[s] and will be and with those who have knowledge in a common rejoicing ‫רנה(‬ ‫.)ביחד‬ (1QH a 19:13-17)
According to this passage, fleshly, sinful humans have no place within a community that consists of "the children of your truth and in the lot with your holy ones." The latter phrase may refer to the angelic host that resided in the midst of the group, in which case the ritual's message incorporates a belief found in other sectarian texts about the composition of the community.
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With the help of this canonical message, ablutions became a self-referential act through which the participant defined himself as a pure member of the divinely elected group.
Because purification rites are the gateway to the pure sect, the group's ritual baths must be guarded from impure impostors, and the canonical act of ablution focuses on the tenuous but necessary line separating insiders from outsiders. One who has not joined the community "should not go into the waters ‫)במים(‬ to share in the pure (food) of the men of holiness ( ‫טהרת‬ ‫הקודש‬ ‫,)אנשי‬ for one is not cleansed unless one turns away from one's wickedness, for he is unclean among all the transgressors of his word" (1QS 5:13-14). 32 This prohibition is embedded within a larger section that requires segregation from "all those who do not know the covenant" 31 For other texts that express this belief, see, e.g., 1QM 7:3-8 and 1QSa 2:8-10. For the identification of the "holy ones" in this passage as angelic beings, see Harrington, "Purpose of Ritual Ablutions," p. 6. On this phrase as referring to angels in other Qumranic texts, see Angel, "Maskil, Community, and Religious Experience," pp. 19-20. ) are reconstructed, but the attested phrase ‫נדה‬ ‫אנשי‬ supports the likelihood of those or similar reconstructions. If, in fact, this text is of sectarian origin (see above, n. 18), the distinction between the ritual actor and ‫נדה‬ ‫‪-a‬אנשי‬ phrase that does not appear elsewhere in the Scrolls corpus-likely refers to the distinction between pure sectarians and impure outsiders, who, according to 1QS 3, cannot become pure. ‫נדה‬ can refer in the Scrolls to generic impurity, but the sectarian corpus often uses that word to describe the essential character of non-sectarians, namely that they are impure; see, e.g., CD 2:1, 1QS 5:19; 1QpHab 8:13; 1QM 13:5; 4Q511 18 ii 7. Moreover, the purification liturgies elsewhere include language implying a fundamental distinction between insiders and outsiders; see, for example, 4Q512 4-6: "And today [ thus implies that God is the source of purification and that only members of the covenantal community are capable of becoming pure. By reciting these liturgical texts, the ritual actor fuses the self-referential and canonical messages of the rite, using the embodied practice of ritual ablutions to link the larger, abstract ideals of the sect with his own sectarian identity.
The negative emotions of shame, disgust, and grief give way to joy and honor upon the speaker's becoming pure. These latter emotions focus on the fact that God has enabled the "corpse-infesting maggot" to overcome his naturally shameful and disgusting state. He now joins an exalted community that includes angelic beings, transforming his shame to honor. 37 The speaker in the above hodayah whom "for the sake of your glory you have purified" is now able 35 The sectarian origin of this text is suggested by the phrase ‫הדות"‬ ‫סרך‬ ‫"זה‬ in 1 I 4. The association of joy and honor with purity reinforces the canonical messages embedded in ritual ablutions. Achieving a state of purity-of becoming a member of the covenantal community-is an undeserved gift and therefore worthy of thanksgiving. The joy that can only follow from the process of purification makes that emotion constitutive of sectarian identity. The link between the rituals of ablution and joyous thanksgiving deepens the canonical message of purification rites, and that canonical message, in turn, explains the need to experience joy. 38 For the connection between becoming pure and being capable of expressing gratitude, see also 1QS 11:15. 39 See Birenboim, "'For He is Impure,'" p. 364.
The various emotions in this hodayah-shame, disgust, grief, joy, and honor-shape a ritual experience in which the participant learns that he is completely dependent on divine support. Like the pure status that he achieves as a result of the ritual, his emotions are gifts from teaches the ritual actor that, for no discernible reason, God has chosen to purify and admit him into the exalted community; that message, along with the emotional responses to it, become constitutive of his own status as a member of the group. The embodied thoughts that he experiences during the embodied ritual thus become parts of his identity, reflections of his core beliefs and self-perception as a sectarian.
Ritual Ablutions as Affirmation of Sectarian Love and Hate
Ritual ablutions thus communicate a canonical message about divine election, human impurity, and the singular status of the sect. Because ablutions concretize those abstract beliefs in an embodied ritual, the rite can only be efficacious if one accepts those canonical beliefs. In other words, the ritual can only serve as a self-referential act that defines one as a sectarian if one simultaneously accepts the canonical messages that define the sectarian worldview. Simply engaging in the ritual is insufficient; one must accept the network of beliefs that it transmits about the divine purification of insiders. In order to demonstrate that one accepted those beliefs, one had to participate in the annual covenant renewal ceremony, described in 1QS and elsewhere.
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The canonical messages transmitted by the covenant renewal ceremony, like ritual ablutions, focus upon the themes of covenant, election, and rejection of outsiders. The one who refuses to participate in the covenant renewal ceremony misses the ritual of cursing the sons of darkness during the course of that ritual: "Accursed are you, without mercy, according to the darkness of your deeds" (1QS 2:7). Accordingly, the non-participant "shall not be justified while he maintains the stubbornness of his heart, since he regards darkness as paths of light ( ‫יביט‬ ‫וחושך‬ ‫אור‬ ‫")לדרכי‬ (1QS 3:3). In confusing the paths of dark and light, he violates the imperative to "love all the sons of light … and detest all the sons of darkness" (1QS 1:9-10).
In opting out of the covenant renewal ceremony, the recalcitrant sectarian repudiates the sharp distinction between insider and outsider which also stands at the heart of the canonical message of ritual ablutions. Failure to join with others in renewing the covenant indicates a lack of acceptance of the canonical message that underlies both the ceremony and the purification 40 See also 4Q280, 286-90, and B. Nitzan, "4QBerakhot He shall not be justified while he maintains the stubbornness of his heart, since he regards darkness as paths of light. In the source of the perfect (4) he shall not be counted. He will not become clean by the acts of atonement, nor shall he be purified by the cleansing waters ( ‫ולוא‬ ‫נדה‬ ‫במי‬ ‫יטהר‬ ), nor shall he be made holy ‫)יתקדש(‬ by seas (5) or rivers, nor shall he be purified ‫)יטהר(‬ by all the water of ablution. Defiled, defiled shall he be all the days that he spurns the decrees (6) of God, without allowing himself to be taught by the Community of his counsel. For it is by the spirit of the true counsel of God that are atoned the paths of man, all (7) his iniquities; so that he can look at the light of life. And it is by the holy spirit of the community, in its truth, that he is cleansed of all (8) Because of his refusal to participate in the covenant renewal ceremony, the recalcitrant member will not benefit from the purifying powers of the group's ritual baths. The recalcitrant sectarian will not be eligible to participate in the life of the sect, which, as elaborated several columns later, requires one to be pure. 44 Since the sect constitutes the covenantal community, his exclusion extends beyond the present into the eschatological future, as the Treatise on the Two Spirits makes clear. In its connection with the section on insincerity and recalcitrance, to be described below, TTS clarifies that recalcitrant sectarians will not enjoy in the future the pure status that characterizes the community of the elect in the present.
Recalling the dualistic language from various places earlier in 1QS, TTS articulates a sharp divide between light and dark and insists that only those who can be identified with light will experience divine redemption. In that context, as discussed above, TTS analogizes ritual , and all others will be destroyed.
The eventual fate of those associated with the spirit of light stands in sharp contrast with the fate of the present-day recalcitrant sectarian. The latter is said to "walk in his willful heart" ( ‫ללכת‬ ‫לבו‬ ‫)בשרירות‬ (1QS 2:26), and, as such, is not counted among the "perfect" ( , ‫תמימים‬ ) (1QS 3:3) or "upright" ‫)ישרים(‬ (1QS 3:1). Purifying waters ‫נדה(‬ ‫)מי‬ have no effect on him (1QS 3:4), and he will only enter the everlasting covenant ‫עולמים(‬ ‫יחד‬ ‫)ברית‬ if he first repents (1QS 3:11-12). Both texts discriminate between two groups, one comprised of the pure ‫תמ‬ ‫ימים‬ and ‫ישרים‬ and the other of impure outsiders. The sectarian who demonstrates his commitment by participating in the covenant renewal ceremony will enjoy the purifying effects of salvation, while the recalcitrant sectarian will not.
The passage in TTS reaffirms the messages transmitted as part of the ritual ablutions and outlined in column 3 of 1QS. The purification rites help the ritual actor see himself as a member of the covenantal community. That community is characterized by its purity, its special relationship with God, and its alienation from the outside world. Since a group member who fails to participate in the covenant renewal ceremony thereby demonstrates his unwillingness to accept that canonical message, he will never be eligible to receive the self-referential message that he is a pure sectarian.
The lesson of TTS thus serves as an additional warning against recalcitrance but also functions as reassurance for sectarians in good standing: the fact that the canonical order of the sect is compromised by the presence of contaminating recalcitrance will not affect the ultimate destiny of this covenantal community. According to the anthropological dualism of TTS, light and dark are present in each individual; light therefore cannot be fully segregated from dark in the present, the canonical message of ritual ablutions notwithstanding. Nevertheless, the sect remains the seed of the future, pure community. TTS clarifies the future that awaits those who accept the canonical messages of the sect's rituals.
In conditioning the efficacy of the ritual ablutions on participation in the covenant renewal ceremony, 1QS linked ritual ablutions with the emotions of love and hate. The first four columns of 1QS, which delineate the boundaries between insiders and outsiders, begin and end by demanding that group members love their fellow sectarians and hate all outsiders. According to 1QS 1:10-11, sectarians were directed to love ‫)לאהוב(‬ all the sons of light and hate ‫)לשנוא(‬ all the sons of darkness. 46 During the course of the covenant renewal ceremony, the sectarians would direct curses at outsiders "without mercy, according to the darkness of your deeds" (1QS 2:7). God himself, according to TTS, loves ‫)אהב(‬ the spirit of light and despises ( ‫שנא‬ \ ‫תעב‬ ) the spirit of darkness (1QS 3:26-4:1).
By refusing to participate in the covenant renewal ceremony and affirm his love for insiders and hate for outsiders, the recalcitrant sectarian fails to express correctly the emotions of love and hate. He "regards darkness as paths of light" (1QS 3:3). He thus fails to abide by the sectarian imperative to hate the sons of darkness, and he likewise overlooks God's hatred of the spirit of darkness. As a result, he should become the object of sectarian hate. After describing redemption as a form of ritual purification, TTS shifts its focus back to the present, when "as is a
person's embodiment of truth ‫)באמת(‬ and righteousness, so shall he hate ‫)ישנא(‬ perversity;
conversely, according to his bequest in the lot of evil, one will act wickedly and abhor ‫)יתעב(‬ the truth ‫")באמת(‬ (1QS 4:24-25). The word ‫,אמת‬ forms of which are attested ten times from column one through the beginning of column three, is a hallmark of the sect. 47 On the other hand, the recalcitrant sectarian is the antithesis of ‫;אמת‬ he "shall not enter the community of his truth ‫")אמתו(‬ (1QS 2:26) and shall remain impure because "it is by the holy spirit of the community, in its truth ‫,)באמתו(‬ that he is cleansed of all his iniquities" (1QS 3:8). The sectarian audience would have understood the imperative to hate at the end of TTS as addressed to them: as the presentday bearers of truth-and as the genuine followers of God, whose sentiments are likewise described One who participates in the covenant renewal ceremony demonstrates his affinity for the sons of light and hatred of the sons of darkness, thereby accepting the group's emotional norms.
His ability to become pure-the ritual that creates a boundary between inside and outside-thus concretizes this unique emotional relationship with God on the one hand and humanity on the other. By refusing to join in the covenant renewal ceremony, the recalcitrant member demonstrates that he is unwilling to accept the distinction between the sons of light and dark, placing himself out of the group which God loves and will purify, both in the present and in the future. These two rituals are thus linked in the sectarian consciousness as a complex of acts that gave ritual expression to the emotional mandate to love insiders and hate outsiders, as well as the benefits of being loved by God. The self-referential message of ritual ablutions, therefore, communicates to the ritual actor that he is a lover and hater, emotions that define him as a sectarian because those emotions are central to the sect's identity as the covenantal community.
Conclusion
In this article, I have described the strategic way in which the sectarian emotional regime deployed ritual ablutions in the service of shaping the initiate's worldview. The emotions of shame, disgust, grief, joy, honor, love, and hate are all emotional responses to the canonical messages of ritual ablutions. Only God can purify humans, who are inescapably impure. The ritual itself constitutes a boundary line separating insiders, whom God has chosen to purify, and everyone else. By attaching emotional responses to the beliefs that animate the ritual, the sectarian comes to embody those beliefs, associating his sectarian identity with the emotions that reflect sectarian values. The ritual actor may have internalized the foundational importance of these emotions through ritual practice, but they were to become the emotions that defined his outlook generally and enabled the sectarian to see the world in a different light.
In using ritual ablutions to shape group identity, the sect educated its members by embedding its belief system in the rite's canonical messages. Ritual actors thus internalized the sect's values through the embodied experience of the ritual. Experiencing emotions in an embodied ritual context helped the ritual actor assimilate the set of beliefs that those emotions represent, with the ritual's canonical messages becoming part of the sectarian's "embodied thoughts." By evoking specific emotions during the course of a rite whose self-referential message identified the ritual actor as a member of the sect, the ritual signals particular emotions as constitutive of sectarian identity.
